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Christ is Risen

from the dead,

trampling down

death by death,
and upon those
in the tombs

bestowing life.
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PRAYERS OF INTERCESSION ARE NEEDED FOR:
The Orthodox Church in America

Metropolitan Jonah; Archbishop Dmitri, Our Holy Synod,
Bishop Mark

Archbishop Seraphim

Metropolitan Theodosius; Metropolitan Herman,

Bishop Nikon

Archpriest Peter, Matushka Anastasia

Hieromonk Cyprian

Priest Thomas; Matushka Angela

Archpriest Dimitri; Matushka Maryanne

Deacon Lazarus

Our catechumens: Charles; Cameron; Margaret
Elizabeth and Michael (Ralph Geeza’s aunt and brother)
Robyn Hilko

Demetrios, Tamara, Maura Faith, Caroline Hope and
Thomas Reilly Pridmore; Gayle Brown

James, Michaela, Rachael and the newly illumined child,
Audrey Nicole

David, Elizabeth, David and the newly born Juliana
Elizabeth

Babylos, Tatyana and the child to be born of her, and
Natalia

Dawn and Mike Bloechl in Anchorage and their 4 year old
daughter Ellie battling leukemia

Deacon Kevin, Kamilla Joy, Justin Peter, Abigail Marie,
Symeon Basil and Miranda Rose Smith

Lottie Sivulich; Dena Smith; Gordon and June Smith, Mary
Kowalski (Fr. Peter & Mother Terri's families)

Mary (Janice Douglass’ mother)

Phyllis and Paul Skiba

Robert and Xenia Peterson

Elaine Calugar and family, Carole;

Nicodemus and Elizabeth

Anna, Victor; Tanya and family - especially Veronica;
Sasha, Natalie and their family;

Ed, Allan; Pauline;

Todd, Mathew, Maggie and Kimber; Scott;

Matthew and Tracey Bonaker

Steve and Earlene Nesselrote (Tracey Bonaker’s parents)
All Seminary students from the Diocese of the South;

All Missions and Mission Stations in the Diocese of the
South;

All those who have suffered and/or are suffering at the
hands of others;

All those who suffer alone without friends or family

All those who are suffering in the violence in the Middle
East

All those who are suffering in the aftermath of the violent
storms that ravaged the southern US

Those Who Have Fallen Asleep in the Lord

All who have lost their lives through the violence and
natural disasters around the world
Sarah

RESURRECTION VICTORY

Metropolitan Anthony of Sourozh

In the 60s and 70s the visits of Metropolitan Anthony to
Russia, where normal Church life was almost entirely
suppressed, seemed like a breath of fresh air. Wherever
he went, in parishes, in seminaries, he would preach the
Gospel of Christ, and people would follow his progress,
going from church to church as the 'grapevine' provided
news of his movements.

Some of his many sermons were recorded on tape and are
now being transcribed and published in Russia. The
present text, a sermon delivered after the Vigil Service on
Saturday, 29 May 1971, appeared in All-Conquering Love
(Lubov Vsepobedaiushchaia), (St Petersburg: Satis 1994),
pp. 68ff.
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In the Name of the Father, the Son, and the Holy Spirit.

Every Sunday throughout the year, century after century,
the Orthodox Church proclaims the Resurrection of Christ.
Each Sunday we relive once again our joy that Christ is
risen. And that joy is so deep, so profound, that it bears
witness of itself: we rejoice not only because the Lord is
risen, but because his Resurrection is for us the beginning
of new, renewed life. In the Sermon of John Chrysostom
which is read on the night of Christ's Resurrection each
year, it is said that 'Christ is risen, and there is none dead
in the tomb..." And we ourselves continue to pass on this
message from one century to the next. Yet is it true? Do
we not see that death continues to reap its harvest around
us? Are there not graves beside Christian churches as well?
How can we say that 'there is none dead in the tomb', that
Christ has conquered death by death?

We can say this because death has two completely
different meanings, and the tombs are indeed empty. Until
the coming of Christ, every human being, when he died -
whether he was righteous or not - was deprived of the joy
of meeting God. According to the Old Testament story of
the primal sin of our ancestors, Adam and Eve, the whole
human race was deprived of the radiance, the joy, the
glory of God. Everyone who died thereafter entered into
an abyss of horror, of separation from God and, as a result,
of separation from those closest to him. And his death was
twofold: not just an earthly death when the soul,
separated from the body, flies upward towards God and
worships at the throne of the Lord, who consoles it for its



earthly sorrows. There was another death as well, a
second separation. While someone lived on this earth, he
could, in one way or another, with just the tip of his soul,
touch at least the border of the Lord's garment. But after
death, any separation became final, definitive, dreadful.
And age after age people waited for the Saviour, for the
one who would unite heaven and earth, God and creation.
But until the Lord came, our Saviour Jesus Christ, that
separation remained dark and terrible.

And then the Lord came and died on the Cross the death
of every man, having first shared in the dreadful loneliness
and torment that precedes death. Remember the garden
of Gethsemene: 'O my Father, if it be possible, let this cup
pass from me..."' He shared in the horror of that separation
when he cried out to God from the Cross: 'My God, My
God, why hast thou forsaken me?' And he descended into
hell... into hell!

And hell opened wide with joy in the hope that now the
enemy whom it had found invincible on earth had been
overcome and taken prisoner. Hell opened up, as John
Chrysostom says, to take in flesh - and opened itself to
God. Hell opened to imprison the incarnate Son of God
become man - and before him stood, into him entered the
Living God who fills all things, entering hell and destroying
it for ever. Hell was no longer that former terrible hell of
separation, because in it was the living God.

The Prophet David in his mysterious vision said: 'Whither
shall | go then from thy presence? If | go up into heaven,
thou art there: If | go down to hell, thou art there also'. For
us this seems simple, because for us that eternal, hopeless
hell of the absence of God no longer exists. But for the
man of the Old Testament this was a puzzling statement:
how can God be where God is not? How can he be in the
place of separation from God? But David foresaw - and
prophetically foretold - the coming of the Lord and the end
of that final separation. Today death has become for us
something else. Now it is a falling asleep. In the body we
fall asleep to the anxieties of the earth, and peace
descends upon our flesh. Our body now lies there like an
icon of Christ lying in the grave on that mysterious, blessed
Saturday when the Lord ceased from his works, from the
work of saving mankind, from the labour of suffering, from
the Cross, from crucifixion. Everyone who dies now, falls
asleep in Christ, he falls asleep until the day his body rises
at the last trumpet, on the day of the resurrection of the
dead. 'Blessed are they who die in the Lord', as John the
Theologian says in the Apocalypse.

This is why for the Christian, death is not something
terrible. This is why someone who meant a great deal to
me was able to say to me: 'Wait for your death as a young
man waits for his bride'. With the same kind of trembling,
with the same rejoicing of soul we can say to death:
'Come, open for me the doors of eternal life, so that my
rebellious flesh may find peace, and my soul may soar up
to the eternal dwelling place of God'. This is why we can
say truly and rightfully proclaim that 'there is not one dead
in the tomb'. For the grave has ceased to be a prison, a
place of final and terrible captivity. It has become a place
where the body awaits resurrection while the soul grows,
to the extent it can, into eternal life.

Yet death, the separation of death, is none the less still
present on earth to a certain extent. It has been defeated
even in its own kingdom, yet man himself continues, by
cutting off others from the mystery of love, to prolong that
separation on earth. Just look at our human society. There
is no need to look far: just look at your family, at those
closest to you, at your friends, your parish, at the Church.
Can we really say that we are so linked together by love
that death, that separation, that separation from God, that
separation from one another doesn't exist on earth? Sadly,
God has conquered death everywhere, but in the heart of
man it must be conquered by man himself.

Death and love are inseparable from one another. And it is
because of this that it is such a fearsome thing to love. To
love just a little, to love irresponsibly, to love in such a way
that a relationship is begun and then allowed to end when
it becomes painful or difficult or dangerous - we can all do
this. But to love as the Lord loved - this we seem unable to
do. The Apostle Paul says to us: 'Accept one another, love
one another as the Lord loved you...' But do we realize
how the Lord loved us? He loved us so much that he did
not want to be a stranger to us and became one of us, one
among many others - and not just temporarily, but for
eternity, for ever - with all the pain, with all the horror of
that union.

The glory of God was extinguished when the Word became
Flesh. No one knew him. His victory appeared to be
defeat. He became the one whom the Holy Scriptures
declared would be 'a man of sorrows, and acquainted with
grief '. He became one with us forever. Can we become
one with each other in this way? Can we so love one
another that we can say: 'Forever! In sorrow and in joy, in
horror and in exultation, whatever happens, | will stand by
you forever'? If this were the case, how marvellous our
world would be, how marvellous our Church would be,
what parishes we would have, what families, what friends!



But our meetings are like two ships meeting on the sea:
they meet and pass on. We haven't enough depth, not
enough faithfulness, not enough readiness to do what
Christ did: to descend into hell, into the hell of suffering of
someone whom we love, into the hell of his temptations,
into the hell of his pain, into the hell of his destruction.
Instead, we stand on the shore and call out: 'Save yourself,
swim over here to me - | will reach out my hand to you!'
But we ourselves do not enter that hell, and so it is terrible
for us to talk about love, it is so difficult to love - because
we should love only as the Lord has loved us. Death and
love are bound up together because to love means to
forget oneself until one doesn't exist, not to remember
oneself. The other becomes so dear to one that to think
about oneself gets in the way. We need to say to ourselves
what Christ said to Peter when he stood in front of him on
the way to Golgotha: 'Get behind me, Satan; you are
thinking about earthly things, and not about heaven'. Can
we forget about ourselves to that extent, can we love like
that, can we die like that?

At the same time, so long as we cannot do this, we are
touching only the border of the Lord's garment, we are
joined only to the outer edge of the light, the radiant light
and brilliance of the Resurrection of Christ. To live the
Resurrection is possible only for someone who has passed
through death and is on the other side of death, not the
death of this world, not material, bodily death, but the
death which is also called love, when a person forgets
about himself and loves so much that he lays down his life
for his friend. Moses is called a 'friend of God' in the
Scriptures, and what does he say? 'Lord, if you do not
forgive your people their sins, then strike out my name
from the book of life. I do not wish to live, if others go to
their death'. The Apostle Paul says that he would prefer, if
possible, to be separated from Christ, rather than see the
destruction of the people of Israel. These are nonsensical
words - nonsensical in the sense that when a man
experiences such love, he is already on the other side of
death. But humanly speaking that is all we are able to say:
'Yes, it is better that | should perish, than that | should be
separated from anyone'. This is the standard shown us by
the Cross - and by the Resurrection, for one is inseparable
from the other. And so, from Sunday to Sunday, when you
hear the news that Christ has risen, remember that we are
all called to be, on this earth, people risen from the dead
in love. But for this to take place, we must so love each
other as to pass through the gates of death, to descend
through the Cross into hell, to share through Love in the
suffering of the other, to forget ourselves - and then

suddenly discover that | am alive, alive with the life of
Christ! Amen.

AT

People rejoice, nations hear:
Christ is risen, and brings the joy!
Stars dance, mountains sing:
Christ is risen, and brings the joy!
Forests murmur, winds hum:
Christ is risen, and brings the joy!
Seas bow, animals roar:

Christ is risen, and brings the joy!
Bees swarm, and the birds sing:
Christ is risen, and brings the joy!

Angels stand, triple the song:
Christ is risen, and brings the joy!
Sky humble yourself, and elevate
the earth:

Christ is risen, and brings the joy!
Bells chime, and tell to all:

Christ is risen, and brings the joy!
Glory to You God, everything is
possible to You,

Christ is risen, and brings the joy!

- St. Nikolai Velimirovic

AR,

Beyond Pascha

Fr. Stephen Freeman

Forty days of Great Lent having been
completed, along with Holy Week, and the
Great Feast of Feasts, Pascha, having been
marked in the Church, it is very easy to take a
deep breath and say, "Now, that’s done!.” And
with the exhalation we take our leave of a
liturgical feast and return to our daily routine
and schedule. Just as the modern world has
little understanding of the meaning of fasting,
so, too, does it fail to understand the meaning
of liturgy. Liturgy is not a means of marking
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time on a calendar - liturgy is a means (and
mode) of existence.

Through baptism and chrismation we have
entered into a new mode of existence. It is an
existence of constant becoming. The Scriptures
describe this as new birth, the death of the old
man, the putting off of the old nature and the
putting on of the new. This newness, this
radical change in the mode of existence, is not
accomplished by human effort. It is a gift from
God. Rooted in the age to come, this new
existence is maintained and nourished by the
Eucharist. At every Divine Liturgy we hear the
good news of Christ and enter into the process
of conversion. We are given the possibility to
acquire for ourselves the eucharistic manner of
existence. Little by little we become ourselves
communion and love. At the Divine Liturgy the
tragic elements of our fallen existence - pride,
individualism, blasphemy, vanity, hypocrisy,
envy, anger, division, fear, despair, pain,
deceit, untruth, malice, greed, vice, gluttony,
passions, corruption, death — are being
continuously defeated, in order to make us
capable to be love, freedom and life. (From an
article by Rev. Alkiviadis Calivas on the Greek
Archdiocese website).

Liturgy and the Feasts of the Church are thus
not mere calendar events which mark the
annual remembrance of occasions now lost
within history. What we celebrate are events
within the Kingdom of God - now manifest in
our midst. The liturgy continually initiates and
renews us in the life of the age of come.

The opposite approach (one which dominates
our modern world) is to see liturgical events as
simply things among other things. They mark
historical events, now past, and, as such, are
reminders not of God’s presence, but His
absence. Thus the modern Easter easily
becomes a feast of the Christ that was (who
can barely compete with the chocolate and
bunny rabbits).

In the modern world, Christmas and Easter are
frequently secular feasts (of various
commercial interests). Thus many feasts (such
as Pentecost, the Ascension, the Dormition of

the Mother of God, the Annunciation - to name
just a few) often pass with little attention in
the Church. Even in the Orthodox Church such
feasts are often poorly attended. Were there
no commercial accompaniment to Christmas
and Easter - those, too, I suspect, would be of
some note - but not much. I recall a local
Baptist Church cancelling Sunday services
several years ago, because Christmas fell on
Sunday that year.

I have written at length on the problems of
Christianity in the secular world ( cf. “two-

storey universe” and the book Everywhere
Present.

This historical sense of living “in-between”
adds a twist to the two-storey experience: it is
rooted in our modern understanding of history
and time. It is easy, almost obvious, to think of
ourselves as livingbetween major events in the
Christian story. Two-thousand years have
passed since the resurrection of Christ.
Christians continue to wait for His second-
coming. How do we not perceive ourselves as
living in-between?

St. Gregory Palamas (14th Century) uses an
interesting example from the Scriptures that
dismantles the “in-between” model that is so
common in our modern world. His example
comes in a sermon on the Cross (Homily XI).
He begins with the assertion that the Cross,
though manifest in history at Christ'’s
Crucifixion, has always been God’s means of
salvation - at all times and places.

His example is quite illumining:

Although the man of the sin, the son of
lawlessness (cf. 2 Thess. 2:3), by which I
mean the Antichrist, has not yet come, the
theologian whom Christ loved says, “Even now,
beloved, there is antichrist” (cf. 1 John2:18).
In the same way, the Cross existed in the time
of our ancestors, even before it was
accomplished. The great Paul teaches us
absolutely clearly that Antichrist is among us,
even though he has not yet come, saying, “His
mystery doth already work in you” (cf. 2
Thess. 2:7). In exactly the same way Christ’s
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Cross was among our forefathers before it
came into being, because its mystery was
working in them. (Quotation from The
Homilies).

St. Gregory goes on within this homily to
illustrate (generally with typological
interpretation) how the Cross was present in
the lives of the Patriarchs and other righteous
“friends of God” within the Old Testament
period.

His sense of time recognizes a reality of
history, “even though he has not yet come,”
but transcends that limitation in recognizing
that “his mystery doth already work in you.”
And of the Cross “[it] was among our
forefathers before it came into being, because
its mystery was working in them.” This
understanding of time and history places these
categories in a subsidiary position - they are
not the frozen, solid stuff of an empty,
empirical world. They are a place in which we
live — but also a place that is permeated by
things that have not even “come into
existence.”

St. Gregory’s treatment of these things is
rooted in the classical Orthodox understanding
of the relation between earth and heaven;
past, present and future; and the mystery of
the Kingdom of God at work in the world. His
universe is distinctly “one-storey.” This
understanding also undergirds the Orthodox
understanding of eschatology (the study of the
“last things”). St. John Chrysostom, in his
eucharistic prayer, gives thanks for the Second
Coming of Christ in the past tense - not that
he is saying that the Second Coming has
already occurred in history - but that the
Eucharistic celebration stands within the
Kingdom of God, such that the Second Coming
can be described in the past tense. The
Eucharist is the “Marriage Feast of the Lamb,”
the "Banquet at the End of the Age.”

To speak of ourselves as living “in-between” or
to think of liturgy as mere remembrance, is to
place history in the primary position, relegating
the Kingdom of God to a lower status. It is the
essence of secularism. The Kingdom of God is

not denied - it is simply placed beyond our
reach (as we are placed beyond its reach). The
Kingdom, like God Himself, is reduced to

an idea.

Living “in-between” is part of the loneliness
and alienation of the modern Christian. Things
are merely things, time

is inexorable and impenetrable. There is an
anxiety that accompanies all of this that is
marked by doubt, argument and opinion. Faith
is directed towards things past or things that
have not yet happened.

This stands in sharp contrast to St. Paul’s
statement in Hebrews: “Faith is the substance
(hypostasis) of things hoped for, the evidence
of things not seen” (11:1). The relationship of
faith with things “hoped for and not seen” is
more than a trust that they will be, more than
a longing for what is not. Faith is the

very substance of such things.

In earlier postings on faith, I have noted that
faith is more than

an intellectual or volitional exercise. It is an
actual participation (koinonia) with the object
(or subject) of faith. To describe faith as

the substance of things is to grant a kind of
existence to them. And so in Hebrews 11, St.
Paul describes the faith of our forefathers (Old
Testament) and the impact that

the substance of faith had in their lives and
world. St. Gregory’s homily echoes this very
same phenomenon (indeed he quotes
extensively from this chapter in Hebrews).

By faith, we do not live in-between. By faith,
we live in a one-storey universe in which the
realities of God’s Kingdom permeate our
existence. We are not alone nor need we be
alienated. The anxiety that haunts our every
step is produced by a false perception - a
delusion.

Of course, this is an easy thing to assert, but a
difficult thing to live: it is the great struggle of
our times. But without this struggle, faith will
remain alien to us and we will remain lost “in-
between” the worlds, trapped within those
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things that “are passing away.” Christ has Building and M aintenance news:

given us something greater.

The deceleration lane plans were bid out, but

St. Paul says, “But now we do not yet see all . . . ..
y Y only a single bid was received. This bid was 3-4

things put under him. But we see Jesus...”

(Heb. 2:8-9). It is the presence of Christ in the times more expensive than we were anticipated,
Holy Spirit that is made manifest in our feasts so we have decided to do some consultation with
— but this is the same Christ who is made other engineering firms and solicit bids again.
manifest in our hearts and who promised to . . .
“abide with us.” We do not see Jesus “in- Church construction plans remain on hold until
between” but rather as the “author and finisher we get advice from Gwinnett county on the

of our faith” (Heb. 12:2). He is Alpha and permit and ordnance requirements. Please

Omega, the beginning and the end. Indeed, He

_ contact Brantley or Taylor for more information.
is the Feast of feasts.

When the Bell is Runag: Sunday School news:

It has been pointed out that the rush and press of
children during the bell ringing at the Divine
Liturgy is sooner or later going to result in a
candlestand (with burning candles and class will be Sunday May 22 (except High

lampada) being knocked over. School which will end a week earlier as

We are entering the last month of our
Sunday School year. The last day for

That this is happening during the prayers of the Mrs. Gill will be out of town). Thank you

consecration - the most sacred point in the entire to the students who have been such a
service - makes it doubly troubling. delight to teach this year and to their

: : : arents who with great dedication
We ask that everyone be still during this most P g

holy time of the Liturgy to prayerfully thank God brought them to Sunday School. And of
for the awesome and life-giving mystery taking course a special thank you to th e
place in our presence at that very moment. teachers!

Thank you!

Visitors table:

We will soon be establishing a table reserved for visitors inJ8lkia's hall. This will be the table just inside thg

door. Please remember to leave this table open for our visitors, and to take the time to make our visitorg

welcome!




SMEOC

May 2011 (Eastern Time)

Sun Mon Tue Wed Thu Fri Sat

1] 2 | |3 4 | 5 | 8 7
THOMAS SUNDAY )| 9:30am - Various Praver 9:30am - Akathist 7pm - Daily Vespers 7:40am - Hours 9:30am - Various Praver 4pm - Confessions
9am - Baotism Tom - Catechumen/Inauirer 8am - Divine Liturav S5om - Viail
9:40am - Hours Tom - Fr. Cvorian's Class:
10am - Divine Lituragy

8 9 10 11 12 18 |14
9:40am - Hours 9:30am - Various Praver 9:30am - Akathist 7om - Dailv Vespers 7:40am - Hours 9:30am - Various Praver 4opm - Confessions
10am - Divine Liturav Tom - Catechumen/inauirer 8am - Divine Liturav Spm - Viail

Tom - Fr. Cvorian's Class:

5| (16| 7| (18 K (20 (21
9am - Choir Rehearsal 9:30am - Various Praver 9:30am - Akathist 7pm - Daily Vespers 7:40am - Hours 9:30am - Various Praver 4pm - Confessions
9:40am - Hours Tpm - Catechumen/inquirer 8am - Divine Liturav Spm - Viail
10am - Divine Liturav Tom - Fr. Cvorian's Class:

22 23 | (24 | (25 | 26 | (27 | 28 |
9:40am - Hours 9:30am - Various Praver 9:30am - Akathist 7pm - Daily Vespers 7:40am - Hours 9:30am - Various Praver 4pm - Confessions
10am - Divine Liturawv 7om - Catechumen/Inauirer 8am - Divine Liturav Som - Viail

Topm -Fr. Cyprian's Class:

(29 | 30 | [EE 1] 2 L3 ] L4 |
9am - Choir Rehearsal 9:30am - Various Praver 9:30am - Akathist 7om - Dailv Vespers 7:40am - Hours 9:30am - Various Praver 4om - Confessions
9:40am - Hours 7om - Catechumen/Inauirer 8am - Divine Liturav Som - Viail
10am - Divine Lituray Tpm - Fr. Cyprian's Class:




